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On Islam and Jihad 


A perusal of the Qur’an followed by a study of latter-day Muslim history will reveal a blatant 
contradictidn between the two—that of principle and practice. Where recent developments in some 
Muslim countries bespeak the culture of war, the Qur’an, on the contrary, is imbued with the spirit of 
tolerance. Its culture is not that of war, but of mercy. 

At the very beginning of the Qur’an, the first invocation reads; “In the name of God, the most Merciful, 
the most Beneficent. Throughout the Qur’an, God’s name is thus invoked no less than 113 times. 
Moreover, Qur’an states that the prophets were sent to the world as a mercy to the people (21:107). 

The word ‘jihad’ has nowhere been used in the Qur’an to mean war in the sense of launching an 
offensive. It is used rather to mean ‘struggle’. The action most consistently called for in the Qur’an 1s the 
exercise of patience. Yet today, the ‘Muslim Mujahideen’ have equated “God is Great” with 
“War is Great.” 

In the light of on-going conflict, we must ask why so great a contradiction has arisen between the 
principles of Islam and the practices of Muslims. At least one root cause may be traced to historical 

exigency. | 

Since time immemorial, military commanders have been accorded positions of great eminence in the 
annals of history. It is a universal phenomenon that the hero is idolized even in peace time and becomes a 
model for the people. It is this placing of heroism in the militaristic context which has been the greatest 
underlying factor in the undue stress laid on war in the latter phase of Islam’s history. With the automatic 
accord in Muslim society ofa place of honour and importance to the heroes of the battlefield, annalists’ 
subsequent compilations of Islamic history have tended to read like an uninterrupted series of wars and 
conquests. 

These early chronicles having set the example, subsequent writings on Islamic history followed the 
same pattern of emphasis on militarism. The Prophet’s biographies were called maghazr’, that is ‘The 
Battles fought by the Prophet,’ yet the Prophet of Islam in fact did battle only three times in his entire life, 
and the veriod of his involvement in these battles did not total more than one and half days. He fought, let 
it be said, in self-defence, when hemmed in by aggressors, and he simply had no option. But 
historians—flying in the face of fact—have converted his whole life into one of confrontation and war. 

We must keep it in mind that the Prophet Muhammad was born at a time when an atmosphere for 
militancy prevailed in the Arab society. There being, in their view, no other path to justice. But the Prophet 
always opted for avoidance of conflict. For instance, in the campaign of Ahzab, the Prophet advised his 
Companions to dig a trench between them and the enemies, thus preventing a head-on clash. 

Another well-known instance of the Prophet’s dislike for hostilities is his cessation of the campaign of 
Hudaibiya with a treaty which made more concessions to the enemies than to his own people. In the case 
of the conquest of Makkah, he avoided a battle altogether by making a rapid entry into the city with ten 
thousand Muslims—a number large enough to awe his enemies into submission. 


In this way, on all occasions, the Prophet endeavoured to achieve his objectives by peaceful rather | 


than by war-like means. It is, therefore, unconscionable that in later biographical writing, all the events of 
his life have been arranged under the heading of ‘battles’ (ghazawat). How he managed to avert the 
cataclysms of war has not been dealt with in any of the works which purportedly depict his life. 














{bu Khaldun, the celebrated 14th century historian, was the first to lay down definite rules for the study 
and writing of history and sociology. He followed the revolutionary course of attempting to present history 
as a chronicle of events centering on the common man rather than on kings, their generals and the battles 
they fought. But since war heroes were already entrenched as the idols of society, the caravan of writers 
and historians continued to follow the same well-worn path as had been trodden prior to Ibn Khaldun. 
When people have come to regard war heroes as the greatest of men, it is but natural that it is the events 
of the battlefield which will be given the greatest prominence in works ofhistory. All other events will either 
be relegated to the background or omitted altogether. 

In the later phase of Islam, there came into existence a powerful group of Sufis—many of them great 
men, who exerted their influence ona multitude of people, their goal being to put an end to this contradic- 
tion between the tenets of Islam and Muslim conduct: they at least wanted to strike a balance between the 
two. But the Sufis failed in this, the principal reason being that they expressed themselves in terms of 
dreams and the realization of inspiration. The militant interpretation of Islam, on the contrary, was ostensi- 
bly based on history and knowledge. Dreams and personal realizations could, therefore, never adequately 
counter what had come to be regarded as hard facts. Objective reasoning cannot be bested by subjective 
postulations, and so the Sufis failed to establish the equilibrium between precept and practice which they 
so ardently desired. 

In the past when the sword was the only weapon of war, militancy did not lead to the mass-scale loss 
of life and property as modern warfare brings in its wake. In former times, fighting was confined to the 
battlefield; the only sufferers were those engaged in the battle. But today, the spear and sword have been 
replaced by megabombs and devastating long-range missiles, so that killing and destruction take place on 
a horrendous scale. It is the entire human settlement which has now become the global arena of war. Even 
the air we breathe and the water we drink are left polluted in war’s aftermath. 

Hence people in the West find Islam outdated and irrelevant precisely because of its militant 
interpretation. Demands for a reform in Islam are on the increase, as the ‘old’ version of Islam cannot 
apparently keep pace with the modern world. 

But, in reality, it is not reformation which is urgent, but revival. What is needed is to discard as 
superficial and erroneous the militant and political interpretation of Islam, and to adopt the ori ginal, ‘old’ 
version of Islam based on peace, mercy and the love of mankind. : 

The so-called Muslim Mujahideen have been exhorting their co-religionists to do battle all over the 
world. But the Qur’an says: ‘...and God calls to the home of peace’ (10:25). It is up to right-thinking 
people everywhere to disregard the Mujahideen call, and to start seeing and accepting Islam asit is truly 
represented by the Qur’an. | 


eee 
The Tragedy of Muslims 


L, the Delhi based Urdu daily Qaumi Awaz of November 15, 1994, a Muslim intellectual wrote that the 
Indian Muslims suffered from a persecution complex. Theirs was a psychology of deprivation which 
demoralized them, and rendered them unfit for any positive struggle. 
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Most ofus would concede the truth of this statement. Just before reading this analysis, had occasion 
to ask a student of the Aligarh Muslim University how his fellow students felt about this state of affairs. He 
replied that everyone was haunted by the fear of there being no scope for them in India. It was a fear 
which loomed large on everyone’ s horizon. During the previous two years, on extensive travels throughout 
the length and breadth of the country, I had heard the same tales. Everywhere Muslims were in the grip of 
fear and despondency. 

Despondency is held unlawful in Islam. The Qur’an is explicit on this point: “No one despairs of God’s 
mercy except those who have no faith’ (12:87). According to early commentators on the Qur’an, in 
particular, Qatada and Zahhak, despondency is counted among the major sins (Tafsir-e-Qurtubi 9/252). 
Yet, here, we have an entire community falling a prey to frustration. How do we explain a community, 
which has successfully distanced itself from major sins—even in the world of today—being caught up in 


this particular sin? 


Having thoroughly mulled over this question, I have to conclude, ultimately, that it is, in fact, our 
incompetent Muslim leaders who are to be blamed for this uncalled for tragedy. These so called leaders 
have repeatedly led Muslims in the direction of goals which were unrealistic and unattainable. With sucha 
goal placed before them, Muslims would rise with great zeal and fervour to the task. But they would finally 


discover that, despite their struggles and their sacrifices, they had achieved nothing. Continuous failures on 


every front pushed them to the extremes of despondency. Consciously or unconsciously, they came to feel 
that they have no future in this country. A close examination of the actual state of affairs will reveal, 


however, that it was in fact their own attitude and approach to problems which were out of place in God’s 


world. Ifthey lacked opportunities, they felt that they were being denied them because of discrimination 
and prejudice. They came to the conclusion that there were no opportunities for them in this country, 
without stopping to consider that this might only seem so as a result of their own misguided or 
ill-considered course of action. 

A major contributor to this mindset was Iqbal, the poet. His were the flights of poetic imagination 
which encouraged Muslims to slip into unrealistic thinking. In thrall to his guidance, appreciative leaders 
and intellectuals began with great zeal to disseminate his poetic message. Thrilled by the eloquence of his 
words, a gullible public heard and accepted a ‘message which bore no relation to reality. 

Iqbal’s message to the people was: “Allah ke sheron ko aati nahin rubahi” (God’s lions know no 
cowardice). Statements like this caught the imagination of the people, without their realizing that no such 
lions existed in the world of God. They did not pause to consider that the lions of the jungle created by God 
never spared even a thought for the heroic deed, for all their instincts led them along the path of avoidance 
—— Call it cowardice, or call it good sense. However, by setting up Iqbal’s imaginary lion as an ideal, — 
“Well said, Iqbal!” — Muslims have opted for the path of conflict and confrontation on the mistaken 
premise that this is what is meant by bravery, and that what they are doing amounts to a jihad (crusade). 

For instance, when Hindus lead processions through the streets, there are generally certain aspects of 
them which are displeasing to Muslims. A sure solution to all this unpleasantness is the pursuance of the 


policy of avoidance as a wise strategy. But under the influence of Iqbal, Muslims feel that such a policy 


smacks of cowardice. So, holding up their imaginary lion as an ideal, they set themselves on a collision 
course with the processionists. The result is bloody, communal rioting. 


Muslims adopt the way of the “lion” on the assumption that their action would boost the morale of the 




















whole community. But such an action always proves to be counter-productive, because now wehave a 
situation in which Muslims feel that their lives and property are no longer secure in their own country. And 
the degree of frustration they suffer on that score has been intensified. 

The most notorious experiment along these lines was their demand—at the urging of their great leader 
Jinnah—for the division of the country in 1947, so that the separate state of Pakistan might come into 
existence. They were told that once a powerful Muslim state was in position at the Indian border, it would 
act as a strong safeguard for all their rights in India. 

At the cost of enormous sacrifices on the part of Indian Muslims, Pakistan came into being. Instead of 
decreasing, however, their problems only increased. This was because their lawyer Leader was blissfully 
unaware of the fact that the emergence of a strong Muslim state across the border after independence 
would necessarily be parallelled by the emergence ofa strong Hindu state. It was this fatal miscalculation 
of the development of future events which brought Muslim expectations tumbling to the ground. Even then, 
incompetent Muslim leaders failed to learn their lesson from this a experiment, and continued to make 
mistakes of the same nature. 

A whole horde of Muslim leaders, led by Dr Abdul Jalil Faridi, came on the scene in the wake of 
1965-66 general elections. By making fiery speeches, they succeeded in rallying Muslims under the ban- 
ner of the “politics of agreement.” Muslims thronged to join this political campaign, and after entering into 
electoral agreements with opposition parties, they gave them their vote. In this way, the Congress was 
ousted. But when these newly elected governments were formed, Muslims found to their horror that they 
were even worse off than they had been under Congress rule. This entire edifice of hope—barely erected— 
soon co!lapsed. 

Similarly, when the Babari Mosque issue came into the limelight in 1986, Syed Shahabuddin 
conceived the far-fetched idea that it should be projected beyond its local significance and turned into an 
all-India issue. He thought that in this way the problem would be solved. Almost all of the religious and 
secular leaders extended their full support to Mr Shahabuddin on this score. The entire country 
reverberated with public meetings and processions designed to achieve this goal. 

What happened, in fact, was that once the entire Muslim minority had been aroused over the Ayodhya 
issue, the entire Hindu majority became united in their repudiation of Muslim demands. In the ensuing 
confrontation, the scales were bound to tilt in favour of this overwhelming Hindu majority. Forcing their 
entry into the Babari mosque, they razed it to the ground. No Muslim leader dared enter Ayodhya to put 
a stop to the destruction, and if failing to emerge victorious, be martyred. 

The tragic incident of December 6 has pushed Muslims back into the deep dungeon of despondency. 
What is worse is that this time their feelings of frustration are accompanied by a deep sense of humiliation. 

Now a new group of the so-called Muslim intellectuals has emerged on the horizon of the Muslim 
community. Their gambit is to make an issue of reservation for Muslims in government services, as if that 
were some kind of master card which would solve all Muslim problems. Urdu dailies have been publishing 
their articles and statements to this effect couched in high flown language, and once again, Muslims are 
thronging to listen to their rabble-rousing speeches. | 

Muslims form fifteen per cent of the country’ s population. So they demand that Muslims should be 
given the same percentage of reservations in government services. I have no doubt that this is asking for the 
impossible. Even supposing, for the sake of argument, that the government, by legislation or presidential 


[4] 








decree, ensured fifteen percent reservations in government jobs for the Muslim community, it would, in 


practice, be impossible for enough Muslims to come forwar¢'to fill these posts. 


What is actually going to take place is the massive rallying of Muslims to the chant of high-sounding 
reservation slogans. There will be a demonstration of the rhetorical power of the leaders. Then, after along 
period of hectic activity, it will ultimately dawn on these Muslims that they have given time, energy and 
money to support these feverish campaigns, but that they have in no way benefited from them. 

To lead the community in pursuit of unattainable goals is a dastardly and inimical act: such hot pursuits 
lead not to the heights of success but to the depths of despair. 

It is high time that Muslims understood the bitter truth. They should carve out their future on the basis 
of facts and reason, and notin a welter of emotion and sentiment. They should live like real lions created by 
God and not like the imaginary lions of poets’ creation. What solved their problems in the past is what will 
solve their problems as a community today. No alternative solution is forthcoming in the reality of today’s 
world. 





The Master Key | 


An article in an Arabic magazine headlined A/-Mi iflakul Azim (Master Key), citing da ‘wah (inviting 
people to divine message) power as the greatest of all Islamic strengths, says that if in the past, Islam 
achieved its universal victories through da ‘wah, today, it can turn its defeats into victories by the same 
method. 

Da ‘wah is very much under discussion these days among Muslim writers and speakers. Its exponents, 
however, spend more time unraveling the plots and conspiracies hatched against them by non-Muslim 
nations than in practising what they preach. That is to say that, on the one hand, they exhort Muslims to 
assume the role of da ‘is while, on the other hand, they assure them with great vehemence that as far as the 
Muslims are concerned, all the nations of the world have turned into rapacious wolves and, as such, must 
be fought against and annihilated. 

Both these utterances are made in the same breath, without any awareness of their contradictory 
nature, the one spelling peace and the other spelling war. And who are these nations who, day in and day 
out, are labelled oppressors and conspirators? They are those very non-Muslim nations who are the 
potential recipients of da ‘wah. They are our mad ‘us (invitee). The Muslims are the da ‘is and their 
neighbouring nations are the mad ‘us. Now, when da ‘is are constantly having it dinned into them that the 
mad ‘u is a cruel predator, there can be no arousal of any sincere missionary spirit as described in the 
Qur’ an: the da ‘is truly a well-wisher of his mad ‘11. 

Da ‘wah is wholly an experience of love. The da ‘i must be fully committed to guiding his mad ‘u. Only 
then can the process of da ‘wah be meaningful. The da ‘is must ignore the antagonism and combativeness 
of the mad‘u; he must erase all adverse impressions of the mad‘u from his heart, so that he may 
spontaneously begin praying for the mad ‘u’s guidance. 

People talk of da ‘wah without ever realizing its prerequisites. They want the credit for being da’ is 
(one who is inviting) without ever fulfilling 1 its demands. They want the credit for communicating the divine 
message to man without paying the price for it. | 


This is true not only of the weak Muslim minority in non-Muslim countries, but also of the Muslim, 
majority living in Muslim countries. The only difference between these two categories is that the former 
have endless grievances against the local non-Muslim authorities, while the latter blame their woes on 
international non-Muslim powers such as the Jews, Christians, Orientalists, and so on. 

In Islam, the most important consideration of all is da ‘wah. All other considerations, no matter how 
serious and important they may be, can be legitimately passed over in its favour. The Sunnah of the 
Prophet gives such clear guidelines on this subject as leaves no doubt in the mind of a lover of Truth. 

Shortly before his migration to Madinah, the Prophet visited Ta’if. There, scorned by the inhabitants, 
he was subjected to the worst kind of humiliations details of which can be had from Sirah books. The 
Prophet later told his wife, ‘Aishah, that he had never had a harder day than the one in Ta’if. It was when 
the Prophet left Ta’ifin great grief and sorrow that he was visited by the angel of the mountains at God’s 
command. He said to the Prophet, “God has heard what your people had said to you. I am the angel of the 
mount. Ifyou ask me I can crush their settlement by these mountains”. The Prophet replied, “No, Iam still 
hopeful that there will arise people among their following generations who will worship God without 
associating anything with Him.” (As-Sirah an-Nabawiyya li Ibn Kathir vol. I, p. 1 53). 

It is quite plain that da ‘wah is the master key. But it takes a great heart to make use of it. It takes a 
character of the utmost sublimity—khuluqin azim, as it is described in the Qur’an. Only those who 
possess such qualities can recognize and utilize such opportunities as come their way. | 

God has made da ‘wah the master key for believers for all time. Whatever the Muslims gained in the 
first phase of Islamic history was through da ‘wah. Any future gains will likewise be through da ‘wah, for 
the revolution brought about by the Prophet and his companions in world history is still making its impact. 
It has facilitated the process of da ‘wah and invested them with great power. It is still the super key to 
meaningful achievement in the world of religion. | 

In modern times, the latest methods of communication have provided new avenues for the propagation 
of Islam. But even more important is the development of various branches of scientific research which have 
quite finally established the veracity of Islam. What was formerly achieved by our predecessors in 
circumstances fraught with great difficulty because of poor, or non-existent communications, and alack of 
scientific proofs, can now be accomplished with comparative ease. 

Da ‘wah is certainly the master key for believers. But it will prove to be so only when true Islamic 
prerequisites are kept in mind. 





Suffer in Silence 


ee | | 
Wren one’s ego 1s hurt,” says a contemporary psychologist, “it turns into super-ego, and the result is 
breakdown.’ Umair ibn Hubaib ibn Hamsha, in his final days, gave this piece of advice to his grandson, 
Abu Jafar Alhazmi: 
“One who will not bear the minor evils of a foolish person shall have to bear greater evils from him.” 
Both these quotations, although differently worded, imply that there is only one sure way to avoid the 
malice of others—keep out of the line of fire. 
[6] 














Lee 


Every man is born with an ‘ego’ which is normally dormant. Our safety lies in our allowing it to remain 
so. Butif through ill-considered action it is somehow dealt a blow, it will rear up like a serpent and wreak 
all kinds of havoc. — 

It is not uncommon in social living for suffering to beinflicted upon us by mischief. makers and fools. 
The'best way to deal with such situations is to refrain from reacting to the initial hurt which most often, at 
that stage is not particularly severe, for if we promptly retaliate, the troublemakers will be provoked in turn, 
and there will be no end to the dispute. The result will be that having refused to suffer in silence when the 
first pebble was cast, we shall have to endure being pelted with a whole shower of stones. 





The Secret of Success 


| In a letter published in the Daily Qaumi Awaz (April21, 1991), Mr Mushtaq Ahmad, an advocate of the 


Supreme Court of India, comments on ‘minority’ attitudes: “In the days when was a student at the Aligarh 
Muslim University, Mr Iftikhar Ahmad Khan, Head of the Department of History, told me of an incident 
which had taken place in his student days at Cambridge University. It was at the time when the Jews, 
persecuted all over Europe, had been forced to flee from Germany. Iftikhar Ahmad noticed a group of 
students on the university campus who stood out from the others. They would always mish through their 
meals then immediately go back to their studies or other related matters. One day Mr Ahmad asked them 
why they were working at such a frenzied pace. One of the students replied, “You see, we are Jews. Our 
people are being exterminated in Germany. Here, we are in a minority, so that if our rivals are fair, we have 
to be good, and if they are good, we have to be excellent.” 

The secret of the Jews’ success lies in their having made excellence their way of life and in working 
harder than their competitors. To have the peace and concentration which real, hard work requires, one 
has to stay away from all strife, whether serious or trifling, from all protest campaigns and slogan raising, 
and refrain from all attempts to blame others for one’s own weaknesses. The Jews realised that, being ina 
minority, they had to shoulder a great social and historical responsibility. And that meant working twice as 
hard as the majority. (p. 3) 3 

This is a world of competition. The secret of success lies solely in hard work and wisdom, whether one 
is a Jew or not, and no matter whether the community to which one belongs has any special features which 
make it stand out nom other communities, » eveayone has to go through the mill. There is no exception to this 
Tule. 

The Jews are so particular about this that they maken no concessions to their young people, even in 
their own institutions, so that their incentive to work hard is never dampened. 

I once asked an acquaintance of mine who was educated at an American university, and who is now 
working in an American academic institution, whether he had met any Jews there. He said he had. There 
were some Jews working in the same institution, and evenits director was a Jew, I asked him the secret of 
the Jews’ success in America, where they form a tiny minority. He said it was due to their notion of 
excellence. They made excellence their target, and once they had earned distinction in their work and 
qualified themselves for their careers in a superlative manner, no one could stand in the way of their 


SUCCESS. | 











He said, moreover, that the academic institutions set up by the Jews in the U.S.A. observed what 
seems to us to bea very strange principle. That is, they awarded scholarships to non-Jewish applicants 
with even as few as 40 per cent marks, while making the criterion for Jewish applicants much more strict. 
To be eligible for a scholarship, Jews had to have 75 per cent marks. If they failed to come up to this high 
standard, their applications were simply not considered. 


Why do Jews follow this principle in their institutions? This appears to be a very unjustified procedure. 


but, in actual fact, it is of the greatest benefit to their own young people, because it encourages them to 
work really hard, it inspires them to forge ahead, leaving all others behind. 
Here, in this competitive world of today, those who want concessions will always find themselves in 


the back seat. It is only those who make every effort to earn excellent qualifications who will ever come to 
the fore. | 





Missing Zeal 


The Holy Prophet commenced his mission in Makkah with the determination to convey the word of God 
to mankind at all costs. But there were many in Makkah who became antagonistic to him and his cause, 
and in the first twelve years of his Prophethood there, it appeared that the history of Islam would end at its 
starting-point in Makkah. Then, quite unlooked for opportunities were created for the Prophet and his 
followers to emigrate to Madinah and to carry on their mission there. 

This new direction which his missionary activities took was the direct result of the efforts made by the 
Muslims to preach the word of God in Madinah. In this, the Prophet, aided by his companions, was 
zealous in following the injunction: “Apostle, proclaim what is revealed to you from your Lord” and in 
heeding the admonition: “...if you do not, you will surely fail to convey his message.” It was their earnest 
beliefin the last part of this injunction: “God will protect you from all men,” which gave them the courage 
to carry on (5:67). This message to the Prophet, recorded in the Qur’an, was spread to the whole Muslim 
community, that is, that Muslims can only earn God’s protection on earth if they communicate the 
word of God. 

It is related in biographies of the Prophet, that the Muslims who went from Makkah to Madinah were 
so unflagging in their efforts to propagate Islam, that “there was not a house belonging to the Ansar (the 
inhabitants of Madinah) in which there were no Muslim men and women. 





Religious Harmony 


Wat the world needs today—perhaps more than anything else—is an acceptable formula for the 
attainment of religious harmony. This being currently one of the most important topics under discussion, I 
shall attempt to present here, in brief, the Islamic viewpoint. 

Let us begin with a verse of the Qur’an which reads: 


[8 





























He that chooses a religion other than Islam, it will not be accepted from him, and in the world 
to come he will be one of the lost (3:85). 

In the opinion of certain interpreters, this verse implies that salvation according! to Islam is (destined 
exclusively for Muslims. Islam thus appears to uphold the superiority of the Muslim community. But this is 
an out-of-context interpretation and is certainly not correct. 

Let us take another verse of the Qur’an which serves as an explanation of the above-quoted verse. It 
states that: 

Believers, Jews, Christians, and Sabeans—whoever believes in God and the Last Day and 
does what is right—shall be rewarded by their Lord; they have nothing to fear or to regret 
(2262). 

This verse rules out the concept of community superiority for any given group: even Muslims have 
been bracketed here along with other religious groups. The content of this verse makes it very clear that 
salvation, by Islamic standards, depends upon the individual’s own actions, and that it is not the 
prerogative ofany group. No man or woman can earn his or her salvation by the mere fact of associating 
with a particular group. Salvation will be achievable only by a person who truly believes in God and the 
world hereafter, and who has given genuine proof in this life of having lived a life of right action. 

Another important aspect of Islam is that it does not advocate beliefin the manyness of reality; on the 
contrary, it stresses reality’s oneness. That is, according to Islam, reality is one, not many. That is why, in 
describing monotheism, the Qur’an states: 

Such is God, your rightful Lord. That which is not true must needs be ad How then can 
you turn away from Him? (10:32) 

This verse makes it clear that monotheism (i.e. one ‘Lord being the Creator, Sustainer and object of 
worship) is the only truth. All other paths lead one away from, rather than,towards the truth. The fact that 
certain religious thinkers believe in the manyness of reality is ofno concern to Islam. With oneness as its 
ideal, it cannot accept manyness even as a hypothesis. 

Both of the above points—{a) the oneness of Absolute Reality, and (b) Salvation as the prerogative of 
the true believer in this oneness-—form a major part of Islamic ideal. Just being born into a certain group or 
community, or associating oneself with others of similar persuasions, does not entitle one to salvation, be 
one a Muslim or a non-Muslim. 

Now let us deal with the fact that; in practice, different kinds of religious groups do exist. Then, given 
the various kinds of differences separating them, let us CORSIOSE how to bring about harmony between 
‘them. 

Islam’s approach to the entire problem is much more realistic in that it accepts ideological differences. 
Once having accepted these differences, it then advocates the policy of tolerance and respect for one 
another in everyday dealings. This is ona parallel with the principle expressed in the English saying. “Let’s 
agree to disagree.’ 

In this connection, one of the commands of the ur an is that, in sii ‘there shall be no 
compulsion in religion’ (2:256). At another place it declares that ‘you have your religion and I have mine’ 
(109:6). It was as a result of this commandment that, when the Prophet Muhammad migrated to Madinah, 
he issued a declaration reaffirming his acceptance of the religion of Muslims for the Muslims and the 
religion of Jews for the Jews.’ In order to perpetuate the atmosphere of mutual harmony, the Qur’an 
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commands the Muslims in their dealings with unbelievers not to ‘revile (the idols) which they invoke 
besides Allah, lest in their ignorance they should spitefully revile Allah.’ 

This principle formulated by Islam is best described not as religious harmony, but as harmony among 
religious people. This is a principle whose utility is a matter of historical record. It is evident that in the past 
as well as in the present, wherever religious harmony has existed, it has been based on unity despite 
differences, rather than on unity without differences. It is not based on agreeing to agree, but on agreeing 
to disagree. : 





Man and Opportunity 


Puvitius Syrus, a Roman writer of the first century B.C. who wrote in Latin is recorded as having said: 
“A good opportunity is seldom presented and is easily lost.” —An observation which may well be taken 
out of the Roman context and universally applied. For it isa matter of common circumstance that chances 
to make progress in this world do not conveniently present themselves at every juncture. They are few and 
far between. But most people, unconvinced of how imperative it is to realize their special importance, fail 
to grasp them in time. Thus golden opportunities are lost forever, and all that remains is regret at having so 
foolishly missed them. 

The same is true of the Hereafter, but ona scale barely appreciable by human beings. There are the 
wholly different dimensions of eternal bliss or eternal damnation to be taken into consideration. Everyone, 
ofcourse, has been given opportunities in the present world to act in the interests of his own salvation inthe 
life after death. But these are opportunities which very seldom present themselves. And then death—the 
great cut-off point—comes and puts an end to opportunities for-all time. | 

After death, when man’s eyes are opened he receives a severe shock. Now he finds himself doomed 
to eternal regret at having squandered unparalleled opportunities, thanks to his own ignorance, foolishness 
and lack ofany sense of timeliness. 

Everyone in this world should behave as a morally responsible servant of God and everyone is given 
equal opportunities to do so. Yet, in the Hereafter, there will be some who will flounder on the question of 
missed opportunities, while there will be others who will pass the divine test because of opportunities 
seized and turned to good advantage. It will be quite obvious on that Day which of God’s servants availed 
of opportunities to serve Him, and which of them did not. 

This ultimate reckoning should make us examine our lives with greater earnestness. As we are suffi- 
ciently aware of the fact-—considering that none of us are immortal—that we cannot go through life allow- 
ing one opportunity after another to slip through our fingers? We cannot surely expect to be offered 
unlimited chances for our own salvation. And once death intervenes, looking for alternative possibilites 
beyond the grave becomes meaningless. There we are ineluctably faced with an eternity of success or an 
eternity of failure. 
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The Making of the Indian Nation 


Aimmost halfa century has passed since India gained its independence, but it has yet to join the ranks of 
the developed countries. That is a dream still to be realized. And this isin spite of India being a large 
country with all kinds of potential. 

One reason for this tragic failure is the Indian people’s lack of national character. The majority of the 
deficiencies we find in the country today can be traced to this basic shortcoming. Bereft of this sterling 
quality, we have fallen short in taking the country towards progress and prosperity. 

What is national character? It is, to put it simply, the capacity and the will to hold the interests of the 
nation supreme in every sphere. Whenever there is a clash between individual and national interests, it 
means individual concerns being subordinated to the greater good of the nation. Whenever a nation has 
made any progress, it has been due to this spirit of nationalism. Without such a spirit, no nation can 
advance itself either internally or externally. 

Now the question arises as to why, during this period ofjust under 50 years, many countries have 
succeeded in fostering a strong, national spirit in their people, and now stand alongside developed 
countries like Singapore, Korea, Malaysia and Japan, etc., while India still lags far behind. There is one 
basic reason for this: attempting to achieve the possible by means which are impossible. Producing national 
spirit or character in India is certainly possible. It is just that we have set off on the wrong track, and once 
on it, it is difficult to retrace our steps and get on to the right track. 

After independence, an “Indian nation” had come into existence in the political and geographical sense. 
But, at the psychological level, the level of feelings and emotions, our position was still that ofa nation in the 
making. For the desired national reconstruction to take place, our leaders proposed a recipe based on the 
concept ofa common heritage with three main parts: religious unity, historical unity and cultural unity. 

Religious unity implied that all religions were essentially one. It was believed that if this concept could 
take root in people’s minds, it would produce a sense of unity all over the country. Historically, of course, 
this assumption was wrong; there is a long, sorry record of co-religionists fighting fiercely among 
themselves. For instance, in the war of Mahabharat, the warriors on both sides were of the Hindu religion. 
In the first and second world wars, the combatants on both sides were of the Christian faith. Babar had 
armed confrontations with his own co-religionists, finally inflicting decisive defeats on them. And so on. 

The attempt to bring about religious unity in India has had active support right from the time of Akbar, 
who bolstered it politically, to present times, when intellectuals such as Dr. Bhagwan Das (a contemporary 
of Jawaharlal Nehru) attempted to solve the problem with their encyclopaedic knowledge of the subject. 
But this goal could never be achieved for the simple reason that the assumption that all religions are one 
and the same is incorrect; and no durable structure can be erected on false premises. It is an undeniable 
fact that there are differences between the various religions. Given these differences, it is difficult, if not 
impossible, for the adherents of one religion to reach the point of agreeing that the tenets and practices of 
another religion have an equal value. However, if the adherents of different religions see each other, first 
and foremost, as human beings, as members of the same human race, they can certainly accord each other 
equal respect. Through mutual respect, many social benefits can accrue which would be rendered 
impossible in the wake of futile attempts at mutual recognition of religious beliefs. 











Let us now look at how history comes into the picture. It is assumed that even where there are people 
of different persuasions, a common sense of history will produce a common sense of nationhood. And 
where this is seen to be lacking, it is advocated that such a sense be inculcated. But this would again be an 
attempt to achieve the possible by means which are impossible. All countries, be they as small as Singapore, 
or as large as the U.S.A., are inhabited by varied races and ethnic groups. In this respect there are several 
different strands to their historical heritage. But in none of these countries has there been any attempt to 
bulldoze people into sharing a common sense of history. Instead, there has been an acknowledgment of 
each citizen’s individuality. That is why, albeit imbued with different historical feelings, the various ups 

lead harmonious lives and are engaged in the common cause of nation building. 


The third point concerns the acceptance of a common culture. This is wholly impracticable. Culture — 


inevitably evolves after a long historical process. It can never be imposed upon a group through aay 
external agency. 

After the second world war, a movement was launched in the USA to produce a common culture 
throughout the country by a process of Americanization. A similar movement was launched in Canada, but 
in both countries, these initiatives were a failure. Ultimately both had to abandon the idea of uniculture and 
come to terms with multi-culture. In India, as elsewhere, this is the only possible solution. 

The truth is that the only practicable basis of nationhood is patriotism. Thatis, the feeling on the part of 
the individual or group that their future is linked with one country and one country alone; that individual 
success is inextricably linked with the progress of the country; that the interests of the country must be held 
supreme, and that if sacrifices are required for the safety or advancement of the country, they must be 
willingly made. Without such feelings of patriotism as are here defined, no country can be successfully run. 

Ifthe tasks of constructing the nation is to be successfully accomplished, we must rid ourselves of our 
obsession with such impracticable concepts as unity of religion, history and culture, and should forge 
ahead on the same lines as Singapore, Malaysia, Japan, Britain, France and America. 

Our prime target should be the generation of patriotism in our country. And it should be a patriotism 
which is based not on the past, but on the present and the future. The only way to do this is to instill in each 
and every individual a deep-rooted love of his country. Instead of wasting time on the impossible, we 
should concentrate on building the kind of national character to be found in developed countries. If we set 
ourselves sedulously to such tasks as these, we should, within the span of one generation, be able to create 
for ourselves the ideal nation. 





The Change of Strategy 


The only way to arrive at a semmetinalle solution to the problem of communal riot is to have a change of 
tactics, that is, there should be a change of the arena in which efforts are being made, that is migration of the 
field of effort. To date, all our writers and speakers have been attempting to solve the problem of riots by 
targetting others, that is, protesting against communal parties; demanding that the government and the 
administration check the riots. But these efforts, though ona large scale, have not serials in even a one 
per cent improvement in riot control. 
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-Nowit is time for Muslims to become self-reliant on this issue, that is, to think and plan indépendently 
to find a solution by their own efforts. | 

A self-based solution does not in any way mean planning a defence-strategy, or giving a counter 
challenge. So-called defence would only escalate the matter. It would never solve it. By a self-based 
solution, I mean the adoption ofa policy of patience and avoidance. This is the only sure solution, and it lies 
entirely in Muslim hands. In this, no one can obstruct or nullify our efforts. 

According to a tradition recorded in Sahih Muslim, the Prophet said, “You will prevail over your 
enemies as long as you never swerve from my path. Once you stray fromit, God will let others hold sway 
over you, who will neither fear you nor have mercy on you until you come back to my sunnah (path).” 

The present state of Muslims is not, in fact, the result of an enemy plot but of abandoning the Sunnah. 
Against the backdrop of riots, the Sunnah which should have been followed by Muslims is that of patience 
and avoidance. If the present state of affairs is the result of rejecting this Sunnah, it is only by re-adopting 
it that the present condition of Muslims be improved. No other strategy or policy can ever solve this 
problem. 

It isincumbent upon Muslims to revert from impatience to patience; from the path of confrontation to 
that of avoidance. They must withstand provocation instead of giving in to it. This is the Sunnah of the 
Prophet of Islam, the sole path to success. 

Muslims have today to go ona ‘migration.’ But not a physical migration. A migration from one field of 
strategy to another. In this lies the veritable secret of success. 


Paradise and Its Inhabitants 


Wat is Paradise? Paradise is the supreme reward which God gives to His special servants for their 
deserving actions. Paradise is a world of unique blessings, admission to which is reserved for the chosen 
few in the second stage of life, the Hereafter. 

God’s special servants are those who have demonstrated in ample measure their ability to live on the 
plane of realities in this present stage of life—the stage of trial. They are the ones who have discovered 
God’s existence from His signs; who have found that the messenger of God is a human being just like 
themselves; who, without having seen God, have prostrated themselves before Him in all humility. 

These are unique human beings who, having been created with an ego, have nevertheless divested: 
themselves ofit in the interests of truth; who, having been given complete freedom of word and deed have 
voluntarily placed constraints upon themselves; who, having apparently achieved everything by dint of their 
own hard labour, have nonetheless given complete credit for all of their achievements to God. _ 

These are unique souls who, living amongst human beings, are constantly remembering God. They are 
the ones who have had power over all others, but who do not exercise it out of fear of God; it is they who 
have agitated to take revenge, but who have had the fire in their souls cooled by the fear of God’s 
chastisement. 

These are the worthy individuals who relish taking the back seats while others scramble for the front 
rows. These are the people who give their lives to lay solid foundations while others rush to find places 











right on tops of the domes. 

These are the people of great spiritual refinement who rise above senor prejudices before sitting in 
judgement; who, deal with others purely on the basis of principles, eliminate their own selves; who budge 
not one inch from the path of justice even at the most crucial of moments, when complaints and differences 
seem insurmountable. They do so by adopting a path for themselves which accords exactly with the path 
of truth and justice, and by overlooking all worldly considerations. 

Paradise is God’s garden. Only those human beings deserve it who can live in this world with the 
blameless innocence of flowers. 





All Praise is Due to God 


One of the important teachings of Islam is that on receiving anything, we should be grateful to God in 
acknowledgment of His bounty, and utter these words ‘All praise and thankfulness is due to God, the Lord 
of the Worlds.’ Praise of God, in its true spirit, is the essence of the Qur’an. After naving accepted Islam, 
a believer’s inmost feelings find expression in these words of praise. 

Man’s existence is a blessing of God. Man’s extremely balanced body isa — ofGod. The entire — 
world created so favourably for man is a blessing of God. | 

When this reality dawns on man and he realizes God’s immeasurable blessings upon him, his soul is 
filled with a feeling of gratefulness to God. His heart and mind are overawed by His greatness. At that 
moment words of acknowledgment of God—‘Praise be to God, Lord of the Worlds’ spontaneously 
come to his lips. 

God the Almighty is too great for man to give Him anything. The only thing man can offer in His 
presence is acknowledgment. The moment of man’s greatest worship of God is when his soul is pervaded 
by God’s glory and greatness; when he recognizes God’s divinity as compared to man’s servitude: when, 
in full awareness of his own helplessness, he comes to RCO WIEASe God’s bounties in the true sense of the 
word, 

When man discovers God with all His attributes, his soul lies prostrate before Him. His whole being 
turns towards God. The feelings inspired in him by God’s bounties surge within him like the waves of the 
ocean.:When all these feelings find verbal form, they are called praise and gratefulness to God. 

God is the greatest being of the universe. Yet, in a universe visible to all, God’s supreme glory remains — 
invisible. Realization of God is to discover this hidden greatness, This realization finds expression in words 
such as “Praise be to God—Lord of the Worlds.’ 





Nation Building 


6G 
Pen are to be blamed for all corruption.” “Politicians have failed in fulfilling the expectations of 
the people,” This is the gist of what is being said everywhere. The question is, who are these politicians? 


These are the very people who have been glorified as freedom fighters for the last fifty years. Before 
independence, these freedom fighters played a heroic role for this country, but after independence, they 
have plunged the nation into amorass of iniquity. _ 

Directly or indirectly it is these freedom fighters who are in control ofall important political offices, 
hence it is they who are responsible for all the attendant evils. This was destined to happen after the 
country began to slither down the wrong course in 1948. As we know, Mahatma Gandhi, the father ofthe — 
nation, peeping into the future, had suggested that the Congress as a political party should now, after 
gaining independence, be dissolved. 

Why did Gandhiji have to make such a suggestion? Some commentators have pointed out that he was 
motivated by the fear that these freedom fighters, already waiting to be compensated for their sacrifices, 
might turn into exploiters in post-independence India. (The Hindustan Times, May 24, 1995) 

As it happened, Gandhiji’s worst apprehensions came horribly true. After assuming the role of political 
leaders, the freedom fighters of the past began to recoup the price of their sacrifices with interest. Even 
their friends and relatives joined with them in their campaign to ensure for themsleves a never-ending 
compensation. Consequently, the nation is now in a terrible pall of darkness, as is visible to all and sundry. | 

| 





At the point which we have reached today, no superficial reform can bring salvation to the country. It _ 
is possible to expend one hundred crores from the state treasurey by holding to the condition of identity 
cards for elections, but such superficial plans can never ameliorate the body politic. We shall have to carve 
out a far more serious plan of action. 

After independerice we should have done exactly what the British people did. For them, Winston 





Churchill’s position was one of a super freedom-fighter who had successfully saved Britain from being 
vanquished by Hitler. But in the 1945 elections, they voted this same Churchill out of power, and instead 
brought in Clement Attlee, a social reformer who as amember of the Fabian Society, had quite actively 
participated in the non-political field. 

The same task needed to be performed after independence in India. The freedom fighters shouldhave _ | 
been awarded pensions and other facilities in acknowledgement of their services, butwhenitcameto 
assigning political power, such persons should have been sought out who had already established their 
reputations in social service in the field of education, social reform, scientific research, etc. 

Those who emerged as heroes in the age prior to independence had well-developed warlike qualities | 
which were essential in a period of clash and confrontation, whereas after independence we needed 





heroes possessing just the opposite qualities. At that time as now, it was necessary to have people who 
believed in love instead of hatred, in peace instead of confrontation; in short, ina constructive rather than _ 
a destructive approach. By making the team of freedom fighters into leaders of the second phase, the ! 
nation took the wrong turning at the very outset. 

By reason of the psychology of their rise to power, the main concern of freedom fighters was to 
maintain the superior political position they had come to acquire. This mentality produced all sorts of | 





abhorrent forms of evil, such as we have been experiencing today. 

_ Tt was thanks to the extraordinary glorification of the freedom fighters that we were unable to see any 
of their acts in acritical light. For instance, the involvement in the Bangladesh war in 1971 was undoubtedly 
a wrong decision, but since this decision had been taken by a freedom fighter government, it came to be 
regarded as having been right without anyone having given the matter any real thought. 





A similar, ill-considered involvement, stirred up the dormant problem of Kashmir and resulted in enor- 
mous economic losses. It is a fact that after a long period of time the Pakistanis had actually consigned the 
problem of Kashmir to oblivion. The issue of Kashmir was no longer, actively, on their political agenda. 
But when the involvement of India broke Pakistan into two, all Pakistanis were set to avenge this division 
of their country. In revenge, they re-opened the issue of the closed front of Kashmir. Sooner or later, 
nothing could have stopped Bangladesh from being separated from Pakistan. But our involvement caused 
this break to be wrongly attributed to us and thus a chapter which had already been closed was unneces- 
sarily reopened. | 

What we required in New Delhi was a team imbued not with fighting spirit but with wisdom, who could 
run matters of state not on the basis of strength but with sagacity and understanding. True statesmanship 
means accomplishing 99 per cent of one’s tasks with wisdom and one per cent with other factors. Today 
there is much talk of change and reform in the constitution. Articles are being published on this subject. 
Seminars are being held. But to me, this matter is being examined at a superficial level. No one reflects 
upon why the constitution, which has set up a record in the history of constitutional documents had to be 
amended eighty times and why, despite this the problems, for which these changes were made, remain 
unresolved, It is apparent that after these repeated experiments the actual problem is now not one of 
change in the constitution, but of changes having failed to achieve the desired results. It is on record that Dr. 
Rajendra Prashad in his valedictory address to the constituent Assembly, said that everything cannot be 
written in the Constitution, and stressed the need for healthy political conventions. But again the 
enthusiastic “freedom fighters” failed to adhere to this advice and everything was written down 
inthe constitution. | 

As aresult, the constitution no longer remained a simple document; it became instead a bundle of 
fanciful, romantic wishes. The attempt to include everything in the constitution rendered it unrealistic. It 
became an aggregate of contradictory and unattainable goals. Instead of becoming a practicable 
document, it assumed the form ofa legal monolith. | 

Many examples can be cited of how our present constitution overreaches itself. For instance, the 
article on our national language declares that “For a period of fifteen years the English language shall 
continue to be the official language of the Union. Thereafter the official language shall be Hindi in Devnagari 
Script.” | 

To make such an announcement was simply wishful thinking, for matters of language are decided by 
historical factors rather than by legal articles. Since historical forces were not in favour of this article, it has 
remained totally ineffective. It amounted to dictating history, and no one is powerful enough to do so. 

Similarly, article 44 relating to a uniform civil code, clashes with article 25 which establishes religious 
freedom. It is totally impracticable to have contradictory articles. If we wanted to enact article 44, we 
should have to delete article 25 from the constitution. And vice versa. 

Such issues should tell us that attempt to make the constitution more comprehensive by making 
amendments to it must be abandoned. Instead, it needs to be reduced in size to make it into a more 
condensed and practicable legal document, just like the constitutions of the developed countries. 

Another point to ponder is what had been advised by Dr Rajendra Prashad in his capacity as 
Chairman of the Constitution Assembly, that is, instead of heaping article upon article, stress must be laid 
on establishing healthy traditions in political and national life. 


By healthy political traditions I mean, establishing one’s base on political work and not on political 


Stunts; setting up a free and fair election process: accepting defeat after losing in the elections; keeping 


national interest above personal political interest: resigning from office after major blunders (scams, etc. ); 
endeavouring to win elections on the basis of principles rather than on the basis of money; respecting the 
law at all times, even when it is against oneself. The Opposition should be a vehicle of healthy criticism 
rather than an agency out to downthe ruling party; it should show willingness to runa coalition government, 
avoiding differences, etc., in case where there is no majority of a single party in the Assembly. 

At this moment there are two prominent parties on the political scene in the country, Congress and 
the BJP. But to my way of thinking, both have outlived their usefulness as regards the larger interests of the 
country. 

Congress leaders must know that by remaining in power for a long period of time they have exhausted 
the public’s patience. Lord Acton said: “Power corrupts and absolute power corrupts absolutely.” It 
should be added that remaining in power over a long period of time renders a person or a party unfit to 
rule. Congress should admit this and voluntarily opt for retirement. Otherwise, future historians will record 
its role in dismal terms. | | 

The elements composing the BJP from the very outset have demonstrated a negative mentality. These 
are the people who assassinated Mahatma Gandhi in 1948. Inthe words of one of my Hindu friends, next 
feat they performed was the demolition of Ayodhya’s historic mosque. In this way, they have shown 
themselves up as being unsuitable for constructive work in the country. 

The BJP leaders point out that the secularism of the Congress is pseudo-secularism and to replace it 
they have offered the concept of Hindutva. Perhaps they do not know that Hindutva is not the alternative 
for pseudo-secularism. It is this error in thinking which has caused the BJP to fail as a party. No significant 
work of national construction may be expected from it. | 

In a large country like India only those who possess a universal outlook are capable of governing. 
Individuals who think along sectarian lines instead of being broad-minded, are not suitable for India’s 
leadership. | 
Now the hour has come to form a fresh political party composed not of “freedom fighters” but of 
educational and social activists. It is only such people who can save India from ruination. — 

In the last three years I have travelled extensively all over the country. During my tours I have found 
that there are tens of thousands of individuals in our country who are cabable of positive thinking, and are 
actively involved in the field of educational and social reform, They pine for the welfare of the country. All 
these people can be gathered at the platform of anew political party. 

Today we stand at the most critical juncture of our history. To build anew and brighter future for our 
country, we have to work, on the one hand, for mass education, an outline for which I have already 
presented in 7he Hindustan Times of May 19, 1995. An equally important task is the formation of a new 
political party on the lines discussed above. To me the future of the country rests on the rigorous perfor- 
mance of these two tasks. | 

As a first step in the right direction I propose that a political meeting be convened at the All India 
level; this should not include those whose political records are marred in the eyes of the public. Only those 
should be invited to it whose records are clean and who are actively, practically involved in some field of 


national construction. This political convention can become the basis for a party with fresh vigour, capable 
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of providing the right leadership to the country. 
Edditor’s Note: This article was written in 1997 and is still relevant. 


The Return to Religion 


Te nineteenth century was the century of atheism. But with the arrival of the twentieth century, the whole 
course of history changed, with religion again becoming a major force in human life. Although more in 
potential than in reality. The obvious causes are discontent with science and the continuing existence of 
religion as an inherent part of human nature. 

A hundred years ago even thinking against science was considered a sign of ignorance. At the end of 
the 19th century a well-known scientist said that he was not able to understand anything unless he could 
make a scientific model of it. But now, at least at the academic level, man’s conviction of the usefulness of 
science has been shaken. The whole spate of books on this subject which came out after the second world 
war was an indication of the extent of the human dilemma. The article on the history of science in the 
Encyclopaedia Britannica (1984) begins with these words: 

‘Until recently, the history of science was a story of success. The triumphs of science represented a 
cumulative process of increasing knowledge and a sequence of victories over ignorance and superstition; 
and from science flowed a stream of inventions for the improvement of human life. The recent realization of 
deep moral problems within science of external forces and constraints on its development, and of dangers 
in uncontrolled technological change has challenged historians to a critical reassessment of this earlier 
simple faith.” (16:366) 

Modern science has offered man innumerable facilities, but along with this it has brought in its wake 
such great dangers as have rendered all its gifts meaningless. The greatest menace is that ofa third world 
war. In the event of this happening, it will be a nuclear war which will reduce most of the big cities to ruins 
in a matter of hours. Moreover, the whole atmosphere will be engulfed in thick smoke which will prevent 
sunlight from reaching the earth. This will in turn produce a terrible nuclear winter, which will bring all 
human, animal and vegetable existence to the verge of the most tragic annihilation, 

The progress of science has not only produced material problems, but has also created intellectual and 
Spiritual problems of very grave nature. | 

Science and scientific resources had vastly expanded human knowledge. It not only gave man micro- 
scopes and telescopes to observe things which had till then remained unseen, but it also opened up innu- 
merable new ways and means of making it possible to add greatly to information in every field. 

All this gave man the self-confidence to feel certain that he could arrive at the final reality through 
science alone. But the only thing that the increase in knowledge has told man is that he has now entered into 
a new phase of ignorance. In the words of a scientist: “We know more and more about less and less.” 

By the end of the 19th century scientists believed that with the increase in knowledge they are heading 
towards the final reality. But new research by the end of the first half of the 20th century proved that man 
cannot reach the ultimate reality unaided. His limitations are decisively obstacles in his path. It is now an 
accepted fact among the scientific community that science gives us but a partial knowledge of reality. 


With the emergence of modem science it had become fashionable among intellectuals to hold that 
the universe could be explained without God. Therefore, every fact that came to light was explained ina 
way that would prove that there was no mind or consciousness behind the universe. But this bid to explain 
the universe atheistically failed. 

The Indian scientist, Dr Subramaniam Chandra Shekhar, who won the Nobel prize in Physics (jointly) 
in 1983, is a self-avowed atheist. He has briefly stated the present position of science on this subject: 


There are aspects which are extremely difficult to understand. A famous remark of 
Einstein—and other people have said similar things, Schrodinger in particular—that the 
most incomprehensible thing about nature is that it is comprehensible. How is it that the 
human mind, extremely small compared to the universe and living over a time span micro- 
scopic in terms of astronomical time, comprehends reality in ideas which spring from the 
human mind? This question has puzzled many people from Kepler on. Why should math- 
ematical description be accurate? Mathematical description is something the human mind 
has evolved. Why should it fit external nature? We dont have answers to these questions. 
One is not saying the world is orderly and therefore must be ordered. But why should we 
understand the world in terms of the concepts we have developed? (The Hindustan Times, 
May 31, 1987) 


T.S. Eliot has said: 


Where is the wisdom that we have lost in knowledge? 
Where is the knowledge that we have lost in information? 


A book called (published in 1989) Wisdom, Information and Wonder, by Dr Mary Midgley, elabo- 
rates—as its title suggests—on the above rhetorical questions, and makes a significant contribution to the 
new thinking of the latter half ofthe 20th century. 

In his book, The Secular City, Professor Harvey R. Cox (published in 1965 inthe U.S.A. ) showed 
that people had lost interest in religion. But the same writer in another book titled, Religion in the Secular 
City, published in 1984, has shown that religion in the U.S.A. has seen a revival. The same has been found 
to be true of the western countries. 

God wants the message of His religion to be communicated to all human beings; Islam being the final 

religion, He has taken special care to safeguard it from all human additions and interpolations. Islam is thus 
the only totally preserved and genuinely historical ofall the religions; as such, it deserves pride of place as 
the sole reliable guide to pious living. 

This attribute of Islam has rendered its communication very easy. [fbelievers in Islam do not, by their 
own foolishness, create problems unnecessarily, they can continue the work of Islamic da ‘wah without 
any hindrance. And then, no intellectual hurdles have to be surmounted to understand Islam. Thatis one of 
the qualities that has made Islam such an acceptable religion. The only task now is to introduce Islam to 
people in a purely positive way, so that on their own they will feel attracted to it, and will adopt it in 
response to their own desires. 

The return to religion, in respect of its potential, is a return to Islam. Who will rise to convert this 
_ potential to reality? Who will join us in this Plan of God? 














Social Aspect of Islamic Mysticism 


Mysticism is generally called tasawwuf in India and irfan (realization) in Iran. To me irfan is the most 
appropriate word, for mysticism, in actual fact, is another name for the realization of inner reality. 

The word mysticism has been variously defined in academic works. By way ofa simple definition, it 
means to penetrate one’s inner soul and to enable it, by developing it, to establish contact with God, the 
Greater Soul. . 

This process purifies the human personality, and the soul comes to realize itself. The latent natural 
potential of the soul is ultimately awakened; in the words of the Quran, it becomes the serene (89:27) or 
pure soul (87:14). | | | 

It is but natural that the personality developed by the mystic (or the Aarif) in this way does not remain 
enclosed within a boundary. His inner state also having its external manifestation, his personality finds 
expression in his social relations. : | | 

One who has realized himself will, at the same time, place a higher spiritual value on other human 
beings too. One whose heart is filled with God’s love, will necessarily be filled with the love ofhuman 
beings — the creatures of God. One who respects the Higher Reality will surely respect other human 
beings. It is this aspect of mysticism which I have called its social aspect. 

A Persian mystic poet has expressed the mystic code of behaviour in these most beautiful words: 

“The stories of kings like Alexander and Dara hold no interest for us. Ask us only about 
love and faithfulness.” 


Another mystic poet has this to say: 


“The comforts of both the worlds are hidden in these two things: Being kind to friends and 
according better treatment to foes.” 

When a sufi or mystic is engrossed in the love of God, he rises above the mundane world and discov- 
ers the higher realities. He becomes such a human being as has no ill-feelings for anyone. In fact, he cannot 
afford hatred, as hatred would nullify his very spirituality. He cannot divest himself of feelings of love as this 
would amount to divesting himself of all delicate feelings. 

Islam is the answer to the demands of nature. It is in fact a counterpart of human nature. This is why 
Islam has been called a religion of nature in the Qur’an and Hadith. | 

Aman once came to the Prophet Muhammad and asked him what he should do ina certain matter. 
The Prophet replied, ‘Consult your conscience (heart) about it.’ By the conscience the Prophet meant his 
finer feelings. That is, what one’s conscience tells one would likewise be what Islam would demand of one 
as a matter of common sense, | | | | _ 

What does human nature desire more than anything? It desires, above all, peace and love. Every 
human being wants to live in peace and to receive love from the people around him. Peace and love are the 
religion of human nature as well as what Islam demands ofus. The Qur’an tells us, “...and God calls you to 
. the home of peace” (10:25), | | | 

One of the teachings of Islam is that when two or more people meet, they must greet one another with 
the words, Assalamu-‘Alaikum (Peace be upon you). Similarly, Salat, or prayer, said five times daily is the 
highest form of worship in Islam. At the close of each prayer all worshippers have to turn their faces to 
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either side and utter the words Assalamu- ‘Alaikum wa rahmatullah (May peace and God’s blessing be 
upon you). This is like a pledge given to people: ‘O people, you are safe from me. Your life, your property, 
your honour is secure with me.’ 

This sums up the spirit of true religion, the goal of which is spiritual uplift. It is the ultimate state of this 
spiritual uplift which is referred to in the Qur’an as the “serene soul” (89:27). 


Thus a true and perfect man, from the Islamic point of view, is one who has reached that level of 


spiritual development where peace and peace alone prevails. When a person has attained that peaceful 
state, others will receive from him nothing less than peace. He may be likened to a flower which can send 
out only its fragrance to man, it being impossible for it to emit an unpleasant smell. _ 

An incident relating to a Muslim saint very aptly illustrates the spirit of the mystic individual. The story 
goes that once a Muslim sufi was travelling along with his disciples. During the journey he encamped near 
a large grove of trees upon which doves used to perch. 

During this halt one of the sufi’s disciples aimed at one of the doves, killed it, cooked it, then ate it. 
Afterwards something strange happened. A flock of doves came to the tree under which the sufi was 
resting and began hovering over it and making a noise. 

The Muslim sufi, communicating with the leader of the birds, asked them what was the matter with 
them and why they were protesting. The leader replied, ‘We have a complaint to make against you, that is, 
one of your disciples has killed one of us.’ Then the Muslim sufi called the disciple in question and asked 
him about it. He said that he had not done anything wrong, as the birds were their foodstuff. He was 
hungry, so he killed one for food. He thought that in so doing he had not done anything wrong. The sufi then 
conveyed this reply to the leader of the doves. 

The leader replied: “Perhaps you have failed to understand our point. Actually what we are 
complaining about 1s that all of you came here in the garb of sufis, yet acted as hunters. Had you come here 
in hunter’s garb, we would certainly have remained on the alert. When we saw you in the guise of sufis, 
we thought that we were safe with you and remained perched on the top of the tree without being 
properly vigilant.” 

This anecdote very aptly illustrates the reality of a true mystic or spiritual person. One who has reached 
an advanced stage of spiritual uplift, having found the true essence of religion, no longer has the will or the 
capacity to do harm. He gives life not death, to others. He benefits others, doing injury to no one. In short, 
he lives among the people like flowers and not like thorns. He has nothing but love in his heart to bestow 


upon others. 
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A Final Word 


It is the force of gravity which keeps human beings standing upon the surface of the earth as opposed to 
flying up into outer space, likewise keeping our oceans in their massive troughs, keeping our life-sustaining 
atmosphere safely around us and, at the cosmic level, keeping such mighty objects as the earth and planets 
in their proper orbit around the sun. Yet, imagine what would happen if this force were to be shut off, just like 
a sudden power failure in a factory which brings all machinery to an unexpected halt. The earth would then 
be dragged through space towards the sun at a speed of 6,000 miles an hour. It would only be a matter of 
weeks before the earth would become a ball of all-consuming fire and not a trace of today’s beautiful world 
would be left. There would be not the smallest vestige of life to be seen - not even so much as.a speck of ash 
from all the multifarious forms of civilization that have taken so many centuries to evolve on earth. There 
would be no sign even that a planet of the size and nature of Mother Earth had once existed in the solar 
system. Imagine how utterly panic-stricken the human race would be if it were known that any such 
cataclysm were about to take place! | 


But there are events actually taking place in this world about which we should be in not just a state of 
anxiety, but of utter panic: every minute, at least one hundred deaths occur, in this, our world. This means 
that, in one single day and night, no less than 150,000 people are leaving the world, never to return, 
Imagine - mortality rate of 150,000 per 24 hours! Yet no one seems stunned by this information, which 
becomes all the more disturbing when we consider that no one actually knows for certain who these one and 
a half lakh souls will be. No one can say with certainty that he or she will not be on that list of those who are 
destined to leave this world the very next day. There is no one on this earth who is not living under the 
shadow of death. At any moment, the Hand of Fate may light upon one and sweep one away, irrevocably, 
from this life. | 


And where do they go - all these hosts of people who leave the world? In the preceding pages, an 
attempt has been made to provide an answer to this question: they are brought before the Lord of Creation, 
to be judged according to their deeds on earth. Death brings an end to their life on earth in order that their 
eternal life may commence, Whether their life after death is good or bad will depend upon how they have 
conducted themselves in this life. It will be their lot either to dwell in a state of total felicity, or to be afflicted 
forever by unspeakable torments. That time must inevitably come. There is absolutely nothing we can do to 
avert it. The best we can do is strive to avoid bringing down upon ourselves untold and everlasting agony. 


What, then, is mankind waiting for? Isn’t death’s inevitability enough to jolt people out of their moral 
lethargy and bring them finally to their senses? Do people need any further incentive to mend their. ways? 
Does not the thought that if they do not do so, they will be condemned to burn in Hellfire forever, have any 
impact upon their depravity? Think of it. When you die, and your loved ones come to place flowers on your 
grave, you yourself may already be suffering the severest and most agonizing punishment for your 
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contumacy. Ponder over this. Is not this something to be feared? 





What a day the Day of Judgement will be! The heavens and the earth will be turned upside down, and a 
new world will be formed in which truth will appear as truth, and falsehood as falsehood. No one will be 
allowed to remain in a state of selfdelusion, nor will it be possible to delude others. All will be brought low 
before God: no one besides Him will have any power whatsoever. All matters will be judged on the basis of 
truth and no intercession will enable people to escape the outcome of their actions. All the fine phrases 
devised by man to distort the truth will be scattered to the winds. All the philosophies contrived by him to 
bolster his falsehood will be shown as hollow and without foundation. All his specious hopes will be exposed 
as empty and illusory. The power he wielded on earth will not help him there. The idols he bowed down to will 
fail to respond. How utterly bereft of support will man be on that day. How totally destitute will he be, just 
when he needs something or someone to hold on to more than ever. 








Now is the time for man to take heed, for, when the Hour comes, it will be too lateto repent. Nowisthe | 
time for him to contemplate his life as it actually is, for, on the Day of Reckoning, it will be too late to make | 
amends. The path to the Lord is open before him, and he must free himself from the shackles of selfish desire | 
in order to stride fearlessly along it. The Quran and the Hadith are there to guide his every footstep and he 
can do no better than follow the pattern set by God’s Prophet. | 


If he is to prepare for the Last Day, now is the time, It is in this that his true success lies: in this lies the | 
cood life, the life that he seeks. | 


Editor’s Note : This is the last chapter of God Arises, a book by Maulana Wahiduddin Khan | 
From next month we will publish in serial another book - Quran-An Abiding | 
Wonder by the same author. 
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THE SECOND SURAH 
ALBAQARH (THE COW) 
verse 106 to verse 123 


Any message which We annul or consign to oblivion We replace with a better or similar one.*” 
Dost thou not know that God has the power to will anything? 


Dost thou not know that God’s is the dominion over the heavens and the earth, and that besides 
God you have none to protect you or bring you succour? 


Would you, perchance, ask of the Apostle who has been sent unto you what was asked aforetime 
of Moses? But whoever chooses to deny the [evidence of the] truth, instead of believing in it, ** 
has already strayed from the right path. 


Out of their celiigh envy, many among the followers of earlier revelation would like to bring you 
back to denying the truth after you have attained to faith - [even] after the truth has become clear 
unto them. None the less, forgive and forbear, until God shall make manifest His will: behold, God 
has the power to will anything. 


And be constant in prayer, and render the purifying dues; for, whatever good deed you send 
ahead for your own selves, you shall find it with God: behold, God sees all that you do. 


AND THEY claim,” “None shall ever enter paradise unless he be a J ew”, or, “a Christian”, 
Such are their wishful beliefs! Say: “Produce an evidence for what you are claiming,” if what you 
say is true!” 


Yea, indeed: everyone who surrenders his whole being unto God,” and is a doer of good withal, 
shall have his reward with his Sustainer; and all such need have no fear, and neither 
shall they grieve, ” 


Furthermore, the jews assert, “The Christians have no valid ground for their beliefs, “while the 
Christians assert, “The Jews have no valid ground for their beliefs” -and both quote the divine 
writ! Even thus, like unto what they say, have [always] spoken those who were devoid of 
knowledge;” but it is God who will judge between them on Resurrection Day with regard to 
all on which they were wont to differ.” 


Hence, who could be more wicked than those who bar the mention of God’ s name from [any of] 
His houses of worship and strive for their ruin, [although] they have no right to enter them save in 
fear [of God]?*For them, in this world, there is a in store; and for them, in thelife to come, 
awesome suffering. 
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(115) And God’sis the east and the west: and wherever you turn, there is God’s countenance. Behold, 
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God is infinite, all-knowing. 


And yet some people assert, “God has taken unto Himself a son!” Limitless is He in His glory! 
Nay, but His is all that is in the heavens and on earth; all things devoutly obey His will. 


The Originator is He of the heavens and the earth: and when He wills a thing to be, He but says 
unto it, “Be” -and itis. 


AND [only] those who are devoid of knowledge say, “Why does God not speak unto us, nor is 
a [miraculous] sign shown to us?” Even thus, like unto what they say, spoke those who lived 
before their time:%” their hearts are all alike. Indeed, We have made all the si gns manifest unto 
people who are endowed with inner certainty. 


Verily, We have sent thee [O Prophet] with the truth, as a bearer of glad tidings and a warner: and 
thou shalt not be held accountable for those who are destined for the blazing fire. 


For, never will the Jews be pleased with thee nor yet the Christians, unless thou follow their own 
creeds. Say: “Behold, God’s guidance is the only true guidance.” 


And, indeed, if thou shouldst follow their errant views after all the knowledge that has come unto 
thee thou wouldst have none to protect thee from God, and none to bring thee succour. 


Those unto whom We have vouchsafed the divine writ [and who] follow it as it ought to be 


followed’ -it is they who [truly] believe in it; whereas all who choose to deny its truth - it is they, 
they who are the losers! | | 


O CHILDREN of Israel! Remember those blessings of Mine with which I graced you, and how 
I favoured you above all other people; 

















(87) The principle laid down in this passage - relating to the supersession of the Biblical dispensation by that of the 
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Quran - has given rise to an erroneous interpretation by many Muslim theologians. The word ayah (“message”) 
occurring in this context is also used to denote a “verse” of the Quran (because every one of these verses contains 


a message). Taking this restricted meaning of the term ayah, some scholars conclude from the above passage that | 


certain verses of the Quran have been “abrogated” by God’s command before the revelation of the Quran was 
completed. Apart from the fancifulness of this assertion - which calls to mind the image of a human author 
correcting, on second thought, the proofs of his manuscript. deleting one passage and replacing it with 
another - there does not exist a single reliable Tradition to the effect that the Prophet ever declared a verse of the 
Quran to have been “abrogated”. At the root of the so-called “doctrine of abrogation” may lie the inability of some 
of the early commentators to reconcile one Quranic passage with another: a difficulty which was overcome by 
declaring that one of the verses in question had been “abrogated”. This arbitrary progedure explains also why 
there is no unanimity whatsoever among the upholders of the “doctrine of abrogation” as to which, and how 
many, Quran-verses have been affected by it; and, furthermore, as to whether this alleged abrogation implies a 
total elimination of the verse in question from the context of the Quran, or only a cancellation of the specific 
ordinance or statement contained in it. In short, the “doctrine of abrogation” has no basis whatever in historical 
fact, and must be rejected. On the other hand, the apparent difficulty in interpreting the above Quranic passage 
disappears immediately if the term ayah is understood, correctly, as “message”, and if we read this verse in 
conjunction with the preceding one, which states that the Jews and the Christians refuse to accept any revelation 
which might supersede that of the Bible: for, ifread in this way, the abrogation relates to the earlier divine messages 
and not to any part of the Quran itself. 


Lit., “whoever takes a denial of the truth in exchange for belief” - i. e., whoever refuses to accept the internal 
evidence of the truth of the Quranic message and demands, instead, an “objective” proof of its divine origin 
(Manar I, 416 f.). - That which was “asked of Moses aforetime” was the demand of the children of Israel to “see 
God face to face” (cf. 2 : 55). The expression rendered by me as “the Apostle who has been sent unto you” reads. 


literally, “your Apostle” , and obviously refers to the Prophet Muhammad, whose message supersedes the earlier 
revelations. 


This connects with verse 109 above: “Many among the followers of earlier revelation would like to bring you back 
to denying the truth”, etc. 


Lit., “produce your evidence” - i.e., “from your own scriptures”, 


Lit., “who surrenders his face unto God”. Since the face of a person Is the most expressive part of his body, it is 
used in classical Arabic to denote one’s whole personality, or whole being. This expression, repeated in the Quran 
several times, provides a perfect definition of islam, which-derived from the root-verb aslama, “ne surrendered 
himself” - means “self-surrender [to God]”: and it is in this sense that the terms islam and-muslim are used 
throughout the Quran. (For a full discussion of this concept, see my note on 68 : 35, where the expression muslim 
occurs for the first time in the chronological order of revelation.) 


Thus, according to the Quran, salvation is not reserved for any particular “denomination”, but is open to everyone 


who consciously realizes the oneness of God, surrenders himself to His will and, by Hwang righteously, gives 
practical effect to this spiritual attitude. 
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An allusion to’all who assert that only the followers of their own denomination shall partake of God’s grace 
in the hereafter. | 


‘In other words, “God will confirm the truth of what was true [in their respective beliefs] and show the falseness of 


what was false [therein]” (Muhammad ‘Abduh in Manar 1, 428). The Qur’an maintains throughout that there is a 
substantial element of truth in all faiths based on divine revelation, and that their subsequent divergencies are the 
result of “wishful beliefs” (2 : 111) and ofa gradual corruption of the original teachings. (See also 22 : 67-69.) 


It is one of the fundamental principles of Islam that every religion which has belief m God as its focal pomt nmust 
be accorded full respect, however much one may disagree with its particular tenets. Thus, the Muslims are under 
an obligation to honour and protect any house of worship dedicated to God, whether it be a mosque or a church 
or a synagogue (cf. the second paragraph of 22 : 40); and any attempt to prevent the follwers of another faith from 
worshipping God according to their own lights is condemned by the Qur’an as sacrilege. A striking illustration of 
this principle is forthcoming from the Prophet’s treatment of the deputation from Christian Najran in the year 10 H. 
They were given free-access to the. Prophet’s mosque, and with his full consent celebrated their religious rites 
there, alothough their adoration of Jesus as “the son of God” and of Mary as “the mother of God” was 
fundamentally at variance with Islamic beliefs (see Ibn sa’d I/I, 84 £). 


I.e., far from any imperfection such as would be implied in the neccessity (or logical possibility) of having 
“progeny” either in a literal or a metaphorical sense. The expression subhana - applied exclusively to God - 
connotes His utter remoteness from any imperfection and any similarity, however tenuous, with any created being 
or thing. 


i.e., people who were not able to perceive the intrinsic truth of the messages conveyed to them by the prophets, 
but rather insisted on a miraculous “demonstration” that those messages really came from God, and thus failed to 
benefit from them - This verse obviously connects with verse 108 above and, thus, refers to the objections of the 
Jews and the Cristians to the message of the Qur’an. (See also note 29 on 74 : 52.) 


Or: “apply themselves to it with true application” -i.e., try to absorb its meaning and to understand its 
spirtual design. 




















